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DlRECTOIRE PRATIQUE DU JEUNE CONFESSEUR. Par ALEXANDRE 

Ciolli. Paris : Victor Retaux, 1898. 2 vols. Pp. xvi + 404 
and 386. Fr. 7. 

This work is a translation from the Italian, leaving in Latin such 
passages as the author did not wish to expose to popular gaze. It is • 
called " Practical Directory of the Young Confessor," but its scope is 
far wider. It is, from the Catholic point of view, a compendium of 
rules for the guidance of the young priest. It contains a treaty of 
ethics, the questions to be addressed to those who go to confession, 
and elaborate instructions as to the relations which he should sustain 
to all sorts and conditions of men. There are also in it forms of 
petitions to the higher authorities. It is, therefore, a work of great 
interest for those who would like to find out the ethical teachings of 
the Roman Catholic clergy, especially as it has the approval of the 
Vatican. An adequate review of such a work would entail the discus- 
sion of almost all the principles which are assumed by Canon Ciolli, 
and that we cannot undertake. Were we to do it, such discussions 
have ceased to interest Protestant readers. We can only indicate what 
is the value of the book for us. For instance, what is the conception 
that most Catholic priests have of their office ? What is the attitude 
of the church toward Protestants ? The book does not hesitate to say 
that priests must have a kindlier attitude toward freethinkers and 
skeptics than toward heretics. This we knew before, but we had no 
documentary authority for our knowledge. Never before have the 
ethical externalism, the formal and external attempts to make men 
good, and the religious legalism of the Catholic church been so appar- 
ent to us. At the same time the spirit of faith in a system, of loyalty 
to everything connected with it, and the enthusiasm of Roman Catholic 
consecration are equally manifest. The reading of this book by a 
Protestant pastor would certainly be profitable. The many pages of 
Latin in it should not stagger the ordinary Latinist, and their omission 
would not be a great loss to the reader. J. C. Bracq. 

Der Begriff des Charisma und seine Bedeutung fur die prak- 
tische Theologie. Von Lie. theol. Moritz Lauterburg, 
Pfarrer in Stettlen bei Bern. (= Beitrage zur Forderung 
christlicher Theologie, herausg. von A. Schlatter und H. 
Cremer, Vol. II, Heft 1.) Giitersloh : C. Bertelsmann, 1898. 
Pp. vi + 141. M. 2.40. 

In this study the author undertakes an investigation of the concep- 
tion of the charisma, in the first place as it appears in Paul. Minor 
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details aside, his main thesis is this : That which chiefly characterizes the 
charisma as over against the other phenomena of the Christian life is not 
its origin, but its connection with the life and edification of the church. 
This thesis appears to me indefensible, as does also the further state- 
ment, based on i Cor. 12:3, that every direct testimony to the "lord- 
ship" of Jesus is, in contrast with other testimonies, to be understood as 
"spiritual," that is, as charismatic. This seems to me a logical error 
quite like that which the author incidentally attributes to Sohm. From 
the fact that only those expressions of the Spirit are to be recognized as 
really such which contain a confession of Jesus as Lord, it by no means 
follows that every such confession is to be accepted as coming from the 
Spirit. So, also, though the charismata are for the service of the church, 
yet they obtain this name, not from this fact, but because of their origin. 
Lauterburg himself says later that in these charismata the nvcfyia rov 
6eov attests itself as a power in the sphere of nature, i. <?., as a power 
controlling the members of the church preeminently in the realm of 
feeling and perception. The apostle is concerned, however, that the 
Holy Spirit shall be effective in the churches as an ethical power of 
God also, to the end that the Christians may, with steady upward move- 
ment, rise to the maturity of " men in Christ," and thus be irvcv/MTi- 
koi, not only in the sense of 1 Cor., chaps. 12 and 14, but also in that 
of Rom. 8:5 ff.; 1 Cor. 3:1; Gal. 6:1. Thus Lauterburg comes 
around, eventually, to the opinion of Gunkel {Die Wirkungen des 
heiligen Geistes, 1888), whose book unfortunately he does not seem to 
have known. 

But if this opinion is correct, then the later conception of the cha- 
risma, which Lauterburg treats in the second place, is not so different 
from the earlier as he would maintain. At the same time it is true 
that the relation of charisma and office was later — in my opinion, even 
in the pastoral epistles — reversed, so that the office was supposed to 
carry with it the charisma, not the converse. Even to this day the 
Lutheran church has not restored the charisma to its ancient rights, 
while the Reformed church from the first emphasized the inner call. 
Only in the most recent times have special gifts of all kinds been 
brought into demand for the work of evangelization and home and 
city missions. 

Finally, as concerns the significance of the charisma for practical 
theology, Lauterburg follows Vinet, van Oosterzee, and especially C. F. 
Nitzsch, in demanding, as absolutely necessary for the student looking 
forward to the ministry, an inner capacity for his work. The question 
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arises, to be sure, when it is to be determined whether one possesses 
this capacity. For if the test be made at the end of the student's theo- 
logical course, it is both too late and too early. Too late because of 
the difficulty of choosing another occupation ; too early because there 
has been, as yet, no opportunity for a test in actual practice. Lauter- 
burg therefore urges the preeminent importance of self-examination 
on the part of the young man looking forward to the ministry, though 
even this will not always attain the end sought. How these difficulties 
are overcome in North America I do not need to inform the readers of 
this Journal. For Germany, at any rate, Lauterburg has rendered a 
valuable service in calling fresh attention to the necessity, to a Chris- 
tian minister, of a special call to his work. At the same time I doubt 
whether his conclusions respecting the significance of the charisma for 
determining the scientific basis of practical theology will win general 
acceptance. The conception seems to me too general and indefinite 
for this purpose, even granting that it is to be understood historically, 
as Lauterburg interprets it. He has fallen into the obvious danger of 
regarding that particular term which one is investigating as the central 
one of the discipline or science in question. 

His study is, nevertheless, one of the most valuable of the pam- 
phlets which have yet appeared in this series. 

Carl Clemen. 

Halle an der Saale. 



Catholicisme et Democratie. Par Georges Fonsegrive. Paris : 
Victor Lecoffre, 1898. Pp. v + 283. Fr. 3.50. 

In France it has long been the custom to consider Catholicism and 
democracy as opposite and inimical powers. The tendency of French 
democracy has from the beginning been anti-religious. The Revolu- 
tion was a revolt against the existing social order of the eighteenth 
century, political and religious. It was a denial, not only of the rights 
of kings, but of the rights of God. It shattered the throne and dese- 
crated the altar. Its work was looked upon with horror, not by Cath- 
olics alone, but by all believers in Christianity ; and the taint of atheism 
has never been eradicated from French democracy. The attitude 
of the church toward it has, therefore, naturally been one of hostility. 
In recent years, however, especially since the encyclical of Leo XIII. 
on the subject, French Catholics have shown a disposition to accept 
frankly the republican form of government, believing that monarchy 



